From time to time the Christian Church has been purified by a return to this personal relationship between man and God. It is the purpose of this article to show the purifying effect of this rebirth of religion by an historical study of one of the many returns to the religion of the heart as illustrated in Spener and the theology of Pietism. If this is to be the Christian century, we need a biblicism, a theology, and a personal religion of the heart.
PART I. THE ZEITGEIST
In the seventeenth century, the emphasis upon intellectual assent in the theological sphere had a two-fold development in religious practice. First, the belief in an unlimited right of investigation and personal judgment terminated in the party strife of England. Secondly, the stress upon conviction produced the extreme dogmatism in seventeenth-century German Lutheranism, and the institutionalism of the Jesuits. It should be recognized that the Gallican Church of this period had its difficulty. The ultra-clerical party under Pietism has many variations before and after Spener, yet there are certain characteristics which are more or less common to this personal religion within Christianity. First, the emphasis upon inner depth of feeling and oneness with God is the foremost characteristic of this movement of the heart. Pietism isbut a part of the whole wave of mysticism which came as a reaction to the utter chaos of the Thirty Years' War. The neo-supernaturalism of today in Barth, Brunner, and the other dialectical theologians arising as a reaction to Germany's defeat in the First World War is the modern equivalent of seventeenth-century pietism and mysticism. Second, the doctrine of the general priesthood of the laity. Laymen who were pious and capable of expounding the truth should assist the regular clergy. The gulf between the clergy and the laity should not exist. This doctrine marks a return to Luther. Thirdly, Christianity should be more practical. The Christian is an active Christian possessing a purity of life and a service of love above reproach. This emphasis upon good works brought upon Spener's head the wrath of the orthodox theologians. In conclusion, the essence of Pietism may be expressed by a quotation from Augustine, "in interiore homine habitat veritas." Truth which speaks within has for Pietism an active manifestation in practical life.
CONCLUSIONS
The stress upon religious experience was a purifying element in the Lutheranism of the day. The official clergy realized that Scholasticism was not appealing to human needs. The emphasis upon the Bible paved the way for subsequent biblical criticism. The weaknesses of Pietism are evident, especially when carried to the extreme, namely lack of appreciation of sound learning, undue emotionalism and pessimism over world affairs leading to a withdrawal from the world and affairs of state. It may be said, however, that the religious status quo is frequently purified by a return to the religion of personal experience, witness Jesus and Judaism, Luther and Catholicism, Spener and Lutheranism, John Wesley and Anglicanism, not to mention recent separatistic tendencies. Many of the schisms in the history of the Church are difficult to justify, yet a separation is seemingly necessary. Basically, a personal faith is needed, anchored to an historic Christian institution for the successful continuation of the Christian enterprise. The religion of personal experience, when kept within an established organization, despite all disadvantages, is the saving element of the Christian Faith.
